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PREFACE

This book is intended to serve as a framework for the ancient history
of Indonesia in a concise form. Published for the first time more
than a decade ago as a booklet in a modest cyclostyled shape by the
Cultural Department of the Indonesian Embassy in India, it has
heen revised several times in Jakarta in the same form to keep up
to date with new discoveries and current theories. Since it seemed
to have filled a need felt by foreigners as well as Indonesians to obtain
an elementary knowledge of Indonesia’s past, it has been thought
wise to publish it now in a printed form with the aim to reach a
larger public than before.

The reader will find an outline of the ancient history of Indo-
nesia without any detailed discussion of historical events, people
and places. This has been done in order to avoid showing contro-
versial views which might seem confusing. For example the location
of Indonesian towns mentioned in Chinese spelling has always been
a matter of dispute, for example Che- li- fo- che, San- fo- ts'i (for
Srivijaya), Che- P'o (Java) etc.

Though Palembang has been doubted by several scholars to be
the site of the ancient seventh century Srivijaya, the view of Coedes,
de Casparis and Wolters has been followed, for the reason that most
of the seventh century inscriptions have indeed been found in the
same area.

For other matters the theories suggested by Krom, Bosch, Stut-
terheim and Damais have been followed. The reader may find more
detailed information on the ancient history of Indonesia in the books
and articles mentioned in the bibliography.
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THE PREHISTORY
OF
INDONESIA

EARLY MAN

About 1.500.000 years ago Indonesia was already populated by one
of the earliest types of man namely by the PITHECANTHROPUS
ERETUS. This being has been considered to be in a physical
stage between that of a simian and of a man as regards his brain
volume and was already walking erect. For this reason he was caled:
The erect-walking ape-man.

Other kinds of early human beings, perhaps already living
before Pitlwecanthropus Erectus, were MEGANTHROPUS PALAEO
JAVANICUS and the PITHECANTHROPUS MOJOKERTENSIS.
Meganthropus Palaeo Javanicus may be classified in the group of
Australopithecines which lived mainly in Africa, representing the
most primitive kind of man in the world.

Further development in the line of human evolution is also
found in Java, of which the Pithecanthropus kinds above is one
example. More highly developed than the Pithecanthropus Erec-
tus was the PITHECANTHROPUS SOLOENSIS whose remains
have been found in the Solo river valley, like those of the Pithecan-
thropus Erectus. As regards his physical structure the Pithecanthro-
pus Soloensis can be compared with the Homo Neanderthalensis in
Europe.

WAJAKMAN was further on the way of human evolution.
He began to resemble Homo Sapiens, though he had a bigger brain
volume and a thicker skull.

Obviously, he migrated to Australia, for a skull very similar
to Wajakman was found there in a place by the name of Keilor.
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THE FOODGATHERING STAGE
OR

PALAEOLITHIC

The question as to whether Pithecanthropus Erectus could speak
which would have made him a culture-bearer and cultural trans-
mitter has often been a subject of learned dispute. Besides the
fact that his bodily remains have never been found together with
the earliest stone implements, the so-called palaeoliths have made
many a scholar doubt the presence of a cultural background. How-
ever, as these remains belonged to tlee same layer as that of the
oldest palaeoliths of Java, the Pithecanthropus must have been the
maker of these tools. Besides, his distant relative in China, the
"Homo Pekinensis” has been regarded as the producer of stone
implements found in the same Chou Kou Tien Caves near Peking
where the physical remains of the Pekinensis have been found.
Moreover, the Pekinensis, who turns out to have been a cannibal,
as he ate his own kind, roasted his victims first before eating them.
Thus he knew already the use of fire which is an important cul-
ture element, separating apes [rom human beings, as apes never
prepare their food. As the Pithecanthropus and the Pekinensis were
on the same stage of human evolution, Pithecanthropus must have
been a culture bearer too.

The earliest types of human being as well as the earliest Homo
Sapiens lived in a period which is usually called the Foodgathering
Stage or Palaeolithic . Their implements were stones, the most
important among them being the choppers held in the fist to cut
wood or meat with. These choppers were slightly worked but never
polished. This complex of chopper culture comprises parts of In-
domesia (Pacitan, Java, Sumatra, Flores, Kalimantan, Bali) and
areas of East Asia. Beside choppers there were also scrapers, knives,
€tc. Soloensis and Wajakman lived in a later period. The Solo man
already made use of flakes (small tools) of stone and bone imple-
ments. In the tropics, where there was a lot of bamboo, these types
of early man must have made extensive use of this light material.

Man had not yet a permanent abode during the Palaeolithic.
We may imagine small aggregates of families who led a life
of wandering, though their wanderings were not aimless, as they
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were restricted to their own territories. Ethnological investigations
of the wandering tribes of our age have shown how these people
set up temporary huts, always moving within one territory, which
they consider as their own, while trespassing its borders would
make them clash with other wandering tribes or families.

Those wandering tribes of the Palaeolithic lived of hunting
and on wild vegetables collected by the women. In a tropical na-
ture such as one finds in  Indonesia, their staple food must have
consisted of edible roots and fruits which were growing in abun-
dance. As these are seasonal, we may imagine the early Indonesians
moving from area to area according to those seasons.

THE DEVELOPED STAGE OF FOODGATHERING
OR
EPI-PALAEOLITHIC

Attempts to settle down more permdnently were made during the
Epi-Palaeolithic, in particular in areas where man could expect
inexhaustible sources of food, such as on seashores and the banks
of lakes.

In one area on the east coast of Northern Sumatra, tribes lived
along the beach. The people lived off shellmeat which they sucked
out of their cases. Those cases were thrown away through the inter-
stices of the floor into the water below. In the course of time this
"kitchen refuse” grew into a shellheap. After the same phenomenon
in Denmark, these heaps are called "kjokkenmdddinge” which
means, literally, "kitchen refuse”.

It turned out that among these shells were also the remains
of men of "Austra-Melanesoid” race. As their bones have been
crushed, obviously to extract the marrow, it appears that the early
inhabitants of these beachhouses were cannibals eating their own
kind. In addition, they lived of the meat of tapirs, elephants, deer
and rhinoceros obtained by the hunting males. The women picked
plants and leaves on the beaches, as well as fruits among which
were bananas.

The implement used was the so-called "Sumatra-adze” which
‘had been trimmed on one side to obtain a sharp edge, while the
other side had already been smoothened by nature. Besides this

3



they used also a "short adze” (hache courte), similar to those found
in Hoabinh in present Vietnam. Obviously, this was a centre of
culture from which this kind of adze spread to other places in
South East Asia.

Remains of human settlements including flake-blade tools and
instruments of bone and shell were also found in caves in East
Java, in Sulawesi, Bali, Flores, and Timor. On sites round the
ancient lake of Bandung in West Java flakeblade implements were
made of obsidian, while in other islands hooks, points and small
knives were made of chalcedony, jasper, and silicified limestone.

Rock paintings are an important trait of the cave culture. Some
of these paintings have been found on cavewalls in the interior of
South Sulawesi. One drawing in red of a leaping boar decorates
a small wall, while a number of hand stencils were discovered on
other cave walls. Rock paintings were also found in parts of East
ern Indonesia (Kei island and Irian Jaya).

THE FOODPRODUCING STAGE
OR
NEOLITHIC

Man settled down and domesticated plants and animals. The first
agriculturalist in Indonesia must have grown keladi (Caladium
Escalentum) before the introduction of rice. This edible root is
widespread all over Indonesia as well as over Polynesia and Micro-
nesia, usually called by the name of “taro” or "tales” or other slight
variations in spelling. Other early fruits and vegetables are bana-
nas, cucumbers, yams, breadfruits, coconuts, and sugarcane, plants
owned by all the people of Indonesia and Polynesia.

The animals they domesticated were the dog, goat, buffalo,
chicken, and pig. Most of these animals were only ritually eaten
after the community had sacrificed them. To supplement their
diet of vegetables and roots, the men of the tribe had to go out
hunting for wild game, the meat of which was equally distributed
among the families.

Chickens were kept for the art of augury, as their entrails
examined by a priest or shaman could tell whether a certain date
was auspicious enough for a big undertaking like a head-hunting
expedition or a marriage.
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The Indonesians who lived during the Neolithic Stage were
not only agriculturalists but also seafarers like their Polynesian
cousins, who quite probably spread from the same point of origin,
an area around Tonkin. Prof. H. Kern, an eminent linguist, dis-
covered as early as 1889 that the Indonesian and Polynesian lang-
uages, which he called the “Malayo-Polynesian” languages, had
many words in common with a little difference in spelling. These
common words were, for example, the terms for sail, boat, oar, paddy,
coconut, sugarcane, batata, banana, rattan etc. and words for certain
animals and fishes. All these words pointed to a centre of origin
lying between the tropics and near the sea. Kern thought of Ton-
kin, however admitting that the ancestors of these seafaring people
must have come from the interior of the Asiatic Mainland.

Indeed, the outrigger boat is found among all seafaring Indo-
nesian and Polynesian peoples. This boat is also found in Mada-
gascar off the east coast of Africa, for Indonesians sailed there as
early as the Neolitic Period. The language of Madagascar, called :
"Malagasi” belongs indeed to the Indonesian family of languages.
These early sailors must have had a knowledge of astronomy for
they had to rely on the stars to find their way over the vast
stretches of sea.

During the Neolithic the specialization of labour resulted
in the emergence of craftsmen like the carpenter, wood worker, and
the makers of stone implements.

Indonesia has known two kinds of Neolithic implements, namely
the quadrangular adze of the westérn part of the Archipelago and
the round axe of the Eastern part. Both adzes came to their areas
in Indonesia along different ways. The quadrangular adze obviously
came from Yunan in South China and migrated to Upper Laos
before spreading over the Archipelago. The round axe came obvious-
Jy from Japan to Taiwan, the Philippines, North Sulawesi, the
Moluccas, Irian Jaya and the Melanesian islands. Von Heine Gel-
dern suggested that the carriers of the quadrangular adze were the
same people who spoke the Malayo-Polynesian languages.

In some places of Java and South Sumatra several workshops
were found in which quadrangular adzes were produced. The crafts-
men made, however, only crude, unpolished adzes. From there they
were carried along far distances to their consumers who polished
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the adzes themselves. Specialization had progressed in such a way
that in some workshops only adzes were made and in other places
only arrowheads.

Some of these quadrangular adzes were made of precious stone
and were, therefore, never intented for daily use. So they were most
probably used for ceremonial purposes and thought to have super-
natural powers, carried in the royal suites. They were perhaps the
predecessors of the sacred peaks and krises till recently carried in
the suite of Indonesian kings.

By the end of the Neolithic, “megaliths” (monuments
built of big stones) had come into existence, places of worship or
tombs, as for example menhirs, stepped pyramids, meeting places
and spirit seats of stone. Ancestor statues also became subjects of
worship.

A few neolithic crafts should not be forgotten : namely, pottery,
which was hand made with the help of a wooden paddle and a
stone anvil tapper, and the making of clothes from fibres or tree-
bark. Both crafts were done by women as it was the case with, for
instance, the Torajas of Central Sulawesi who practised these crafts
until recently.

THE STAGE OF CRAFTSMANSHIP
OR
THE EARLY METAL STAGE

During the Neolithic the first Indonesians of Mongoloid
stock had spread over the thousands of islands of Indonesia often
mingling with previous inhabitants. As we have seen above, Austro-
Melanesoids were dominant in some places of the Archipelago du-
ring the Epi-Palaeolithic. Obviously, these older races were either
absorbed or pushed back by the Mongoloids, for though individuals
sometimes show traces of these races, Weddoids and Negritoes are
never found as groups in Indonesia. We find them as such in Ma-
laysia and the Philippines.

The diffusion of Mongoloids, hailing from the mainland of
Asia, continued through the Early Metal Stage. The earlier Mongol-



oid tribes were now pushed back into the interior of the bigger
islands where they isolated themselves from the newcomers. The
Dayaks of Kalimantan, The Bataks of Sumatra and the Torajas
of Sulawesi are the most important of these inland tribes.

The people of the Early Metal Stage made clothing of the bark
of the Paper Mulberry tree; they had iron smiths, wood carvers,
potters, and worshipped the wooden and stone images of their
ancestors.

The tribes who populated the coastal regions must have been
seafarers and had, therefore more contacts with other islands than
the inland peoples. There was even constant trade with the Asiatic
mainland. This is proven by the diffusion of bronze kettledrums
and decorative designs all over Indonesia. As the oldest kettledrums
and bronzes have been found in Dongson in Vietnam, this culture
is usually called the "Dongson Culture”.

The kettledrums which were brought to Southeast Asia belong-
ed to a series of four types called : Heger I, II, III and IV, after
Heger who made some research on these drums. The Indonesian
kettledrum is of type Heger I, being the biggest of the four ‘types.
It is also the most interesting type of the four, as this kind of drum
is often decorated with figures of men, houses, barges and animals.

The decorations on the bronze objects found in Indonesia tra-
velled far, for they originated in Eastern Europe, travelled through
Siberia and China and arrived in Vietnam from where they further
spread to Indonesia.

Aside from the decorative motifs, the socalled “socketed celt”,
used and locally made in Indonesia, was a later development of the
European celt. These socketed celts did not appear in Asia Minor
or in India. Thus, they must have followed the same route as the
decorative motifs, to mention a few, the double spiral, geometric
designs, ladder motifs, etc. Bronze socketed celts were found in
Sumatra, Java, Bali, Sulawesi, Selayar, Buton, Banda, Flores and
even on Irian Jaya's northeast coast. The socketed celt developed
in such a way that some grew oversized and dainty making them
unfit for daily use. They must have been ceremonial celts, similar
to the adzes of precious stone of the Neolithic.

The decorations on the kettledrums are very interesting for
they show houses, men, barges and animals. The houses are on
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their statues, while on special occasions their souls were called to
the earth by these shamans and priests, who invited them to enter
their statues.

There were autonomous villages with village elders to discuss
important problems of the community. And there were tribal chiefs.
Some areas must have had patrilineal or matrilineal clans. In pros-
perous societies a noble class developed, owning the rice fields and
the buffaloes. The coastal chiefs grew rich by their possession ol
seaworthy vessels and their power over harbours to which foreign
vessels came for trade in Indonesian camphor, spices, tortoise shell,
rhinoceros horn, certain woods, gold, and silver. This must have
been the situation at the beginning of the Christian Era when In-
donesia came under the impact of foreign religions.



THE FIRST CONTACTS
WITH
HINDUISM AND BUDDHISM

During the Early Metal Stage foreign ships were already sailing
through Indonesian straits, as was proven by the diffusion of kettle-
drums, and we should add to this Han ceramics. At the beginning
of the Christian Era, however, there was a real revolution in the
field of navigation. Bigger seaworthy ships were constructed in th
Persian Gulf and in the Sea of China. Concequently more foreign
ships visited the Indonesian seaports.

The coastal Indonesian chieftains were certainly not the last to
participate in the international trade. Like their Polynesian cousins
they had always been interested in the building and improvement
of ships. As sailors look down on agriculture, they must have con-
centrated on business, making their ports staples for Indonesian
and foreign goods.

Not only trade but also religion would benefit from the new
developments in sea trade. Along these trade routes religion would
be spread far over the sea. We must here first think of Buddhism,
its missionaries being zealous monks who braved many perils on
their way to far lands. Indeed, the Chinese annals mention several
times the arrival of Buddhist missionaries in China, many of them
touching Indonesian seaports on their way. In these intermediate
ports they also spread the Buddhist Dharma among the population.
It is, therefore, not surprising that the first traces of Indian culture
in Indonesia are Buddhist sculptures, the oldest being a Buddha
Dipangkara of the Amarawati school found on a Neolithic site in
North Sulawesi. The statue which was made of bronze could have
brought there by a commercial ship, which had Buddhist missiona-
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ries on board. The Sulawesi sculpture is similar to one found in
Jember, Java, and to one from Duong Duon in Vietnam.

The coastal chieftains came thus in contact with the first mis-
sionaries who came with the Indian traders. It has often been wrong-
ly supposed that Indian culture was brought to Indonesia by these
traders who married the daughters of chiefs while their half breed
children were the bearers of a half-breed "Hindu Indonesian” culture.

It could never have been as easy as that. In Indonesian ports
all foreigners, including those from other islands, lived in their
own settlements (colonies) and seldom intermarried, much less mar-
ried the daughters of coastal chiefs. For there was socially a great
distance between the milieu of a trader and that of a chief supposed
to be endowed with supernatural powers.

We would rather think of Buddhist missionaries who could
have aroused the population’s first interest in Indian cultural goods.
For they came with their Jataka stories and the stories of the life
of Buddha. They hummed their prayers and showed their books
which the people had never seen before. It was particularly the
script which must have drawn the attention of the Indonesians, who
during the Early Metal Age had already been materially rich and
were culturally highly developed, lacking onlv a script to express
themselves and communicate with. As soon as they had learned
to read and write, they would have shown more interest in Indian
culture and religion.

These contacts with foreign traders took place not only in
Indonesian seaports but also on the Asiatic mainland where Indo-
nesian ships owned by coastal chiefs sailed for trade. As Indonesians
had even been able to sail as far as Madagascar, it would certainly
not be surprising if they sailed also to the Bay of Bengal.

These intensive contacts must have brought about changes from
the old Indonesian religions to Buddhism and Hinduism. It is
usually said that the pre-Hindu Indonesians were mere "animists”
who believed in souls dwelling in every tree or stone or any other
visible object. Indonesians must have believed in ghosts too but
this did not exclude their believing in gods also. Ethnological in-
vestigations have shown that the inland tribes of Indonesia had al-
ways had a complete system of gods. There was always a Creator,
a rather vague figure in their mythology, but he was never worship-
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ped. Other more dynamic gods fulfilled the daily needs of the peo-
ple ; for instance, they took care of the fertility of the soil and the
prosperity of the tribe. Many of them were culture heroes who
brought fire or foodplants to the earth. Others were divine tricks-
ters who brought death or disease.

Mediators between gods and men were their priests and shamans
and let us not forget their chiefs who were all still considered
powerful, even after their death. Statues of these scared men, parti-
cularly of the chiefs, were made for worship.

The process of "Hinduisation”  (but not Indianisation) must
have been like this: the people must have regarded the Buddhist
monks or Hindu priests with their prayers, chants, and ceremonies
identical to their existing institute of priests, shamans, and medicine
men. Moreover, their possession of books and their ability to write
must have made them superior to their own sacred men in the eyes
of the population. The Buddhist monks and Hindu priests must
soon have found a great number of followers who wished to learn
a new secret cult from them or a new doctrine, as is the case in mo-
dern Indonesia where spiritual leaders can still easily form a move-
ment.

The next step was the chief’s invitation to the Indian monk
or priest to reside at the Court to become the court priest. Soon
all the nobles were following the new religions.

There is, however, a difference between Buddhism and Hindu-
ism. Buddhism is international, so one can be converted to Buddh-
ism. As Hinduism is an Indian religion meant for Indians, the priests
were not converting people. Besides, Brahmins were not allowed
to cross the sea. Therefore, the priests who accompanied the traders
to give them religious assistance as well as to act as scribes must have
helonged to non-orthodox sects. The Indian traders wishing to win
the hearts of the coastal chiefs and kings must have been glad to
se¢ their own Brahmins enter the King's household as trusted advi-
sers and Court priests. The presence of these Indian priests at the
Indonesian Court must have surely facilitated overseas trade.

As we have said, these Indian priests and monks brought Indian
culture in the shape of lore, literature, and inscriptions in Sanskrit,
being mostly written in the South Indian Pallawa script. But, In-
donesian society was not "Indianised”, which would mean that the
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people started talking Indian languages, built Indian styled houses
and ships, ate Indian food, and followed Indian laws. For proof
is plenty, in reliefs as well as in inscriptions that the houses, ships,
and other material objects were Indonesian, and that they spoke
their own languages and followed their own ancient customary law
according to which the woman had a high status.

Further, the Indonesian kings built temples in honour of their
deceased fathers and ancestors. Inside the main cellas of those tem-
ples portrait statues of the dead were erected as Hindu gods or as
Buddhas, standing above a pit in which there was a stone case with
nine compartments. Thus, dead Kings became the centre of worship
in the state represented by their sculpture, in the same way that
the dead chiefs in prehistoric times remained the sources of super-
natural powers, being worshipped by the tribe as ancestor statues.
In this way the Indonesian kings continued Indonesian customs in
a new shape and with new prayers.

Briefly, the spread of Hinduism and Buddhism should be re-
garded not as a one-way traffic but rather as a two-way traffic, conside-
ring the dynamic role Indonesians have played since prehistoric times
as bold navigators. Moreover, the new cultural traits coming from
India were adopted not passively but selectively. For example, In-
dian words which became integrated into Indonesian languages were
from Sanskrit. Sanskrit was used only for inscriptions, poetry, and
technical purposes, whereas Prakrit was the term for the language
used by sailors and traders. Another example is that Indonesian
temples and sculptures often show several styles from different pe-
riods in India combined into one harmonious whole.

In Indonesia huge stone monuments as well as sculptures had
been made since Neolithic times, besides which there already were
sculptures. Now, with the advent of Hinduism and Buddhism,
artists and craftsmen suddenly had new inspirations, which stimulat-
ed them to create temples and sculptures of surprising beauty.
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THE FIRST INSCRIPTIONS

KALIMANTAN

The oldest inscriptions issued by a ruler were found in Kalimantan
in an area which is now known as Kutei. We do not know however,
what the name of the Kingdom was, for in these seven "yupa” in-
scriptions, it was never mentioned. The ruler’'s name was Mulawar-
man, son of Aswawarman, the founder of the dynasty. Both bore
Indian names, Mulawarman'’s grandfather, however, bore the Indo-
nesian name of Kundung (ga). Obviously, the grandfather was an
Indonesian tribal chief, who followed his ancient Indonesian reli-
gion. Aswawarman had himself consecrated as a Hindu sovereign
by Hindu priests, thereby receiving an Indian consecration name.
Indeed in one of the inscriptions priests are mentioned, of whom
it is said, "who have come hither”.

Mulawarman erected his yupas (sacrificial stones) on the oc-
casion of major sacrifices while presenting buffaloes, sesameseeds,
lamps, gold, and other objects to the priests.

The inscriptions were written in the South Indian Pallawa
script of the fifth century, while the language was Sanskrit.

JAVA

The second ruler in Indonesia whose inscriptions were ot
the fifth century was PURNAWARMAN, king of Taru-
managara in West Java. Like Mulawarman, he was a Hindu, issuing
his inscriptions in Sanskrit and writing them n the Pallawa script.
His deeds were a victory over his enemies and the construction of
a canal by the name of Gomati during the 22nd year of his rule.
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His inscriptions were found in Jakarta and Banten, as well as in
Bogor.

A river in West Java by the name of Ci Tarum reminds us of
the old kingdom.

One early inscription on a rock wall on the slope of the Merba-
bu mountain in Central Java mentions a river flowing like the Gang-
ges. Obviously, a Hindu ascetic had lived there in seclusion since
the attributes of gods and priests were depicted on the wall. The
shape of the Pallawa script points to the fifth century.

The island of Java has been mentioned since the beglnnmg
of the Christian Era by Greek authors from Alexandria and in the
Ramayana, its name being respectively spelled as Yabadiou and
Yawadwipa. The pilgrim Fa-Hien happened to disembark in Ye-
po-ti when he was on his way to China after a pilgrimage to India
in the 5th century. He recorded that there were many Brahmins
and heretics in Ye-po-ti, but the Buddhist Dharma was not worth
mentioning.

The Chinese have mentioned a kingdom by the name of Che-
FP'o since the fifth century. Many scholars agree that the island of
Java was meant, a few however, hold that it was Malaka or at least
a part of it, for it was said that Che-P'o included also Ho-lo-tan
which they regard as the Chinese spelling of Kelantan on the Ma-
lay Peninsula.

Ho-ling was usually interpreted as Kaling or Kalingga. Damais,
however, showed that Ho-ling could only stand for Walaing which
he located in Java. Missions from Ho-ling arrived in China in the
ith century. The people of Ho-ling elected a Queen Si-mo between
674 — 675.
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SUMATRA — THE RISE OF
SRIVIJAYA

Ptolomeos, the Greek author from Alexandria, mentioned Barousai
in addition to Yabadiou. This is the Greek spelling of Baros, a port
on the west coast of North Sumatra from which camphor was export-
ed from the beginning of the Christian Era.

Wolters points out in his book on Srivijaya that resins were
the main commodities from Indonesia which were much in demand
in West Asia and China. He is of the opinion that the goods of
the so-called "Po-ssu” trade  (Persian trade) were transported to
China by ships from Indonesia, particularly from Sumatra. The
first embassies to come to China from Indonesia began in the 6th
century, from Malayu, Kendari and Tulang Bawang which could
be located in Sumatra.

In the second half of the 7th century a maritime power emerged
in South Sumatra, which put all the other kingdoms, in particular
Malayu, in the shade. Its name was Srivijaya, spelled by the Chinese
as Che-li-fo-che before the ninth century and afterwards as San-fo-ts'i.

By conquering such important seaways as the Strait of Malaka
and the Sunda Strait, Srivijaya was able to control the international
trade routes. The port of Srivijaya became a meeting place for ships
from the Persian Gulf, the Indian Ocean and the China Sea, as
well as for ships coming from the other islands of the Indonesian
Archipelago.

Perfumes, silks, chinaware, mirrors and jewellery came from
countries outside Indonesia, while Indonesian products consisted
of rhinoceros horn, woods, camphor and resins. In the harbeur of
Srivijaya there existed a busy market where these goods were sold
or bartered.
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The city of Srivijaya was however, famous not only as a naval
base and business centre, but also as a centre for Buddhist studies.
The Chinese pilgrim, I-tsing, described Srivijaya as a walled city
in which more than a thousand Buddhist monks lived researching
the sacred texts of Buddhism while their way of life and discipline
was exactly like that of the monks in Madhyadesa (India). I-tsing,
who stayed for years in Srivijaya to do research and to write a couple
of books, recommended a stay in this city for Chinese pilgrims on
their way to India, to learn the matters of discipline and Sanskrit
before proceeding to the Gulf of Bengal.

Most of the edicts of the rulers of Srivijaya were in the old Ma-
lay language and written in Pallawa, a South Indian script, while
only a very few were written in Sanskrit. Their religion was Ma-
hayana Buddhism, while an inscription of 684 A.D. shows a termi-
nology pointing even to Tantrism.

Not satisfied with the area around the present city of Palem-
bang, Srivijaya even expanded its power to Malayu in Jambi and
across the sea to the island of Bangka. In a Bangka inscription of
686 A.D. in which possible rebels are cursed it is stated that the
edict was written at the moment that the army of Srivijaya left on
an expedition to Java, disobedient to Srivijaya.

We read in older history books that Srivijaya conquered also
the Malay Peninsula and Java while the rulers belonged to the Shai-
lendra dynasty. Recent investigations have, however, shown that
the political situation in the Indonesian Archipelago was much more
complicated than it seems at first sight. We have seen above, how
in 686 A.D. Srivijaya had sent an expedition to Java, which did
not include Central and East Java, for it was perhaps only Taruma-
nagara in West Java which was attacked. The Chinese indeed, re-
corded, a few centuries later that Sunda (West Java) was in the po-
wer of Srivijaya, but the other parts of Java have never been men-
tioned as being under the rule of Srivijaya. The conception that
the Shailendras ruled both Srivijaya and Java together has been
caused by interpretations of the "Inscription of Ligor”.

Ligor is now Nakon Sithamarath in Thailand. In 775 A.D. it
belonged to the territory of the King of Srivijaya who that year or-
dered the building of Buddhist edifices, according to an inscription
in Sanskrit on one side of the stone. No mention is, however, made
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of the dynasty to which he belonged. On the backside of the same
stone slab was another inscription mentioning King Wishnu of the
Shailendra dynasty. Many scholars concluded that this Shailendra
king was also the King of Srivijaya. Since in the same period inscrip-
tions issued by Shailendras began to appear in Java, they even con-
cluded that the Shailendra King of Srivijaya was also ruling Java.

There are however other scholars who tend to the view that,
the two inscriptions were issued by two different kings to wit the
ruler of Srivijava and the Shailendra king. The latter issued his
unfinished inscription on the occasion of a marriage between a mem-
ber of the dynasty of Srivijaya and a Shailendra, who moreover hail-
ed from Funan in Cambodia. De Casparis, a Dutch scholar, has pro-
posed this theory of the marriage, while Coedés suggested that the
Shailendras came to Java from Cambodia. A recently discovered
inscription however, which was read by Buchari, showed they hailed
from Java. We would like to draw the attention of the reader to
the fact that the Shailendras of Java wrote their inscriptions always
in Sanskrit and the Nagari script, whereas the 7th century rulers of
Srivijaya issued their inscriptions in Old Malay and in Pallawa script
This strengthens our belief that there were, indeed. two different dy-
nasties who either closed a marriage alliance in 775 A.D.; or who work-
ed together in the construction of a Buddhist building, just as did
later on the Pala-king and Balaputra.

As regards the progress of Srivijaya, we must say that its rise
from a small naval station to a mighty kingdom whichk in 775 A.D.,
already had Ligor and perhaps other territories on the Malay penin-
sula in its possession was, indeed, very quick.
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SANJAYAS AND
SHAILENDRAS

In Central Java, a ruler by the name of Sanjaya erected a lingga in
732 A.D. It is thought that Sanjaya erected this lingga as a symbol
of his kingship. It is said in the inscription that he was the son of
Sannaha, a queen who was the sister of Sanjaya’s predecessor, Sanna.
He could have erected the lingga for the kingship which he thus in-
herited through his mother’s line. This tendency of inheriting a
throne through a wife or mother seems to have been very prominent
in ancient Java, for after Sanjaya many kings ceem to have been
succeeded by their daughters, sons-in-law or nephews, rather than
by their own sons.

Sanjaya still maintained Indonesian titles : Sang Ratu Sanjaya
Rakai Mataram, which means : King Sanjaya Lord of Mataram, this
Mataram being his apanage. It is remarkable that all the Sanjayas
were called by their apanage names.

The other Sanjayas, however, also carried the Indian title Sri
Maharaja, for instance : Sri Maharaja Rakai Panangkaran, perhaps
under the influence of their overlords, the Shailendras who called
themselves Sri Maharaja.

Not long after Sanjaya erected the lingga, the country came
under the power of these Shailendras. That they came from Fu-Nan
is a supposition of George Coedes, who pointed out that the Kings
of Fu-Nan called themselves in their Old Khmer language: "Ku-
rung Bnam” which means exactly : "Lord of the Mountain” as Shai-
lendra means in Sanskrit.

A recently discovered stone inscription from Pekalongan on the
north coast of Central Java read by Buchari, the Indonesian epi-
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graphist revealed a prince : Dapunta Selendra, who was, moreover
a Shivaite. This means that the origin of this dynasty was in Java
or at least in Indonesia.

In East Java a state existed in the second half of the 8th century,
for in 760 A.D. a ruler issued an edict on the occasion of the cere-
mony for the consecration of a new stone Agastya statue in a tem-
ple. The name of this dynasty is not mentioned. There are scholars
who think that he belonged to a dynasty in Central Java which we
shall call the Sanjayas, after the first of that line mentioned in an
inscription of 907 A.D. As there is no proof of any relation between
these Sanjayas and the East Javanese kings, we will, for the time
being, presume that the state in East Java was an independent king-
dom.

The Shailendras ruled Java during one century while the San-
jayas had to bow before them, being their apanage holders or vas-
sals who, at their request, had to provide them with grounds and
experts when they wished to build a Buddhist temple or stupa. In
the meantime, these Sanjayas, who were Hindus, continued building
their own temples in remote and mountainous areas such as the
Dieng Plateau. 3

The Buddhism followed by the Shailendras was the Mahayana
with tantric tendencies, for the famous stupa of Barabudur shows
not the usual system of five but one of six Buddhas.

The temples built by the Shailendras are of a splendour which
still arouses the awe of the visitor. Besides their wealth of sculptures
and reliefs, they also show beautiful architecture. Some of these
temples are actually vast temple complexes where one main temple
is surrounded by hundreds of small shrines. The whole state seemes
to have participated in the building of these large temple complexes,
for the names of the donors have been found on several of these
temples or shrines, for example on Candi Sewu and Candi Plaosan.

The Shailendra monuments are : Kalasan, Sari, Barabudur, Men-
dut, Pawon, Ngawen, Sewu, Plaosan, Sajiwan, Bubrah and many
other smaller temples.

The decline of power of the Shailendras came round 830 A.D.,
for some members of the Sanjaya dynasty started issuing edicts with-
out any reference to Shailendra suzerainty. A princess of the Shai-
lendra dynasty, by the name of Pramoddhawarddhani, married a
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prince of the Sanjaya dynasty, Rakai Pikatan. By her marriage po-
wer was transferred into the hands of the original Javanese dynasty.
As we will see happen in other periods of the history of Java in par-
ticular, the prince who married a crownprincess could usually lay
claim to the throne.

Pramoddhawarddhani was the daughter of the Shailendra king,
Samarotungga, and the granddaughter of King Indra who was men-
tioned in an inscription of 778 A.D. She built a temple in honour
of her grandfather and once she was married to Rakai Pikatan she
built the Buddhist Candi Plaosan together with her husband. Pra-
moddhawarddhani had however, a younger brother, Balaputra who,
jealous of his sister and brother-in-law, started a rebellion against
them. At first he was  victorious, but finally he was defeated and
ousted from Java circa 856 A.D. We will see him again, as King
of Srivijaya.
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SHAILENDRAS IN SUMATRA

Balaputra became ruler of Srivijaya probably owing his rights to
the throne to his descendancy from the old kings through his mother,
as was the case with Javanese kings. Besides he could have claimed
additional rights to the throne by marrying the daughter of the ruler
of Srivijaya.

Balaputra was only too glad to have become the ruler of such
a mighty state after his humiliating defeat in Java. His territories
included not only Sumatra but also the Malay Peninsula, across the
Strait of Malaka. In Sumatra Srivijaya was his capital while on the
Malay Peninsula Kedah was his most important harbour. Therefore,
the rulers of Srivijaya and Kedah (or Kadaram) after these two
cities were one and the same. As it was now a double kingdom, with
a double name, the Chinese, who called the state Cheli-Fo-Che, now
called it San-fo-ts'i which according to Moens could have been the
abbreviation of Samboja-Srivijaya, Samboja being another name for
the area around Kedah.

Soon after Balaputra had become King of Srivijaya, he made
friends with a ruler famous throughout the Buddbist world, namely:
King Dewapaladewa of the Pala dynasty in Bengal, in whose terri-
tory the famous Nalanda University was situated to which pilgrims
from all over the Far East and South East Asia came for study and
meditation. Balaputra built a monastery for the pilgrims of Suwar-
nadwipa (Sumatra), whose maintanance was to be carried out by
five villages by order of the Pala king. This was recorded in a cop-
per inscription of circa 860 A.D. found in the ruins of the Nalanda
University. In the same copper-plate inscription is also mentioned
Balaputra’s mother, Tara, daughter of King Darmasetu of the Soma
dynasty, and his father, Samaragrawira, while his grandfather was
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a Shailendra King of Yawabhumi (most probably Indra).

As the Shailendras of Srivijaya now ruled over the lands on
both sides of the Strait of Malaka, they could at any time close this
trade route to their enemies. Moreover, their ships were powerful
in the surrounding seas and could easily prevent foreign ships from
sailing farther on to other countries.

Obviously, Srivijaya managed to prevent Javanese ships from
sailing to China, for between 873 till 992 A.D. no Javanese diplo-
matic missions visited the Imperial court of China. We have to
point out here that while Srivijaya sent no such missions from 742
to 904 A.D., Java filled the gap by sending envoys from 767 to 873
A.D. We have the impression that there was always a struggle for
hegemony on the seas of Indonesia between Srivijaya and Java, re-
sulting in temporary victories for either of the two rivals.

Towards the end of the 10th century, Java, envious of Srivijaya's
power over the seas, seems to have reinforced her fleet in order
to attack Srivijaya in its very heart. In 990 A.D. Javanese troups
occupied Srivijaya, staying there until 992 A.D. An envoy from
Srivijaya, who at the time of the Javanese attack happened to be
in China, was not able to return to his country during these two years.

Srivijaya, however, revenged itself by attacking, with the help
of a local prince, in 1016/1017 A.D. the palace of the Javanese
king, Teguh Dharmawangsa, just when a splendid wedding was being
celebrated. The royal palace was burnt to ashes. On that day the
king and all his nobles perished.

There was also another foreign power with whom Srivijaya main-
tained diplomatic relations : to wit, the Cola kingdom in South In-
dia. At the beginning of the 11th century this relationship was very
good, for when the King of Kataha and Srivijaya built a wihara ia
Negapatam in the territory of the Cola king, the latter donated some
villages which were ordered to maintain the pilgrims from Indonesia.
The year of this event was 1006 A.D.

Ten years later the relations between Srivijaya and the Colas
were strained, perhaps caused by Srivijaya's efforts to prevent the
Cola ships from sailing freely through the Indonesian straits. For
in 1017 A.D. the Cola king attacked Srivijaya with his fleet which,
however, proved to be an abortive attempt. In 1023/1024 A.D. the
Cola king launched a big naval campaign against Srivijaya in which
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he was so successful as to arrest even the ruler, afterwards attacking
all states under the influence of Srivijaya in Sumatra as well as on
the Malay Peninsula.

In spite of this big campaign, Srivijaya was two years later able
to send a mission to China, proving its independent status. Perhaps
the Cola campaign only temporarily paralysed Srivijaya and was not
followed by an occupation which would have lasted for years.

There are some indications that Srivijaya started to follow
another policy with regard to Java after the prince, Airlangga, as-
cended to Java's throne in 1019 A.D.,, resulting in a peaceful relation-
ship between the two countries and a balance of power in the Ar-
chipelago. Srivijaya's sphere of influence was the western part of
the Achipelago while Java's sphere, its eastern part. The reason
for this policy of peace could have been that Srivijaya realized the
threat of a Cola attack.

Another clash between the Colas and Srivijaya occurred in
1068 A.D. when again a Cola king attacked Srivijaya. The name
of this Cola king was Wirarajendra. He occupied Kadaram (Kedah),
Srivijaya's most important territory on the Malay Peninsula, return-
ing it only to the King of Srivijaya after the latter had bowed him-
self before him.

In 1089/1090 A.D. the Colas were again on friendly terms with
Srivijaya, for the Cola king Kulottungga, freed the villages which
had been presented in 1006 to the King of Kataha and Srivijaya
of taxes, at the request of two envoys sent by the Shailendra King
of Kidara (Kataha, Kedah).

In 1106 A.D. however, it was recorded that the envoys sent by
the Cola king to the Court of the Chinese Emperor were treated
with less protocol than those from Pegu for the reason that the Cola
kingdom was at that time subject to Srivijaya.

Srivijaya was from the 7th to the 13th century a famous country,
being a centre of trade and of Buddhist studies and feared because
of its agressive fleet. But the decline of Srivijaya's power began
in the 13th century, as some states started to free themselves from the
centre, becoming independent such as, for example, Kampe and
Malayu in Sumatra. Malayu freed itself with the help of Javanese
expedition troups which were sent by King Kertanagara of Si-
nghasari in 1275 A.D. From this time on Malayu was a stepping stone

25



